A. Introduction
It is interesting to further investigate why new Islamic communities emerged? Is that really a new phenomenon which occurred in the reformation era?
We know that before the reformation there had been no "aliran-aliran" (religious sects, communities, or groups) which MUI (Majelis Ulama Indonesia) denounced as "deviated" (sesat). This is strange since these "aliran-aliran" such as AlQiyadah Islamiyah, Lembaga Dakwah Islam Indonesia (LDII) and the Ahmadiyah in fact emerged before the reformation era. Another interesting is the fact that * Researcher of Religion and Social Issues these "deviated" communities attracted the quite significant number of members.
Al-Qiyadah Islamiyah which was declared as being "deviated" by the MUI in October 2007 has 4.500 members in Yogyakarta. In addition to the middle class society, most of them are university students and other educated people. This fact seems to affirm what Mansour once observed 1 that Yogyakarta is a good place for diverse alirans from the right to the left wings, from the opportunists to the radicals.
Some people see the reformation order as the "free" (serba boleh) order.
Religious organisations, communities and political parties banned in the New
Order have re-emerged in this era. In the New Order, there were only three political parties, a political system which Arbi Sanit (a political observer) ever This article deals specifically with the religious communities the MUI considered 'deviated'. I will take the perspective of sociology of religion. The emergence of new prophets in Indonesia has similar characteristics with that in other countries, regardless of their different details. As part of the new religious and social movements, the appearance of the new prophets is intimately related to the internal problems of a religious community, socio-politics and the like. In view of these characteristics, we may use the previous perspectives in this discussion. However, it should be kept in mind that in this article I do not pretend to answer the complex problems facing religious societies. Instead, I hope that I can make a fruitful contribution to the discussion.
B. The Reasons for the Emergence of New Prophets
The emergence of new religious communities has been often considered to have social, cultural and economic backgrounds. In addition, the idea of the Messiah who will save humankind is related to the subject under discussion.
Gregory Baum has signalled that new religious communities emerged from alienation within certain religious communities. In such a condition they needed a new guidance as well as a saviour figure. This is a Messiah tradition in Christianity.
8 Bryan Wilson maintains that they appeared in an "official" religious tradition as a response to social problems such as the deterioration of economy, politic, exemplary figures and the hope of a saviour. In such a condition a saviour who comes with liberating promises and new ways will attract people to follow. This is a religious Millenarianism. issue the similar fatwas which might contradict. This is the problem of rational and affirmative authority over the power. As a semi-official state organization, the MUI seem to affirm its authority by issuing fatwas to be legalised by the state. Taking all this into consideration, the emergence of new prophets compels us to conclude that this is not a novel problem, especially in the tradition of Abrahamic religions. They have emerged in every of bad social, economic, politic and cultural conditions. Endless debates on who are the minority and who are the majority make the problem deteriorated and lead to the emergence of new prophets and religious communities. In such conditions, it can be said that a new prophet is a reformist, a rebel against status quo. New prophets often feel inconvenient with every establishment and homogeneity. By seeing the new prophets as reformists who appose status quo, there should be no social, political, theological or even sociological problems. The problem comes up when they are seen from the conventional perspective that there is no a prophet after
Muhammad.
This must be the concern of religious and political elites in such a way that they do not easily condemn communities different from the mainstream of being deviated. At the same time they pay less attention to social, religious and political problems facing the country. It is true that it is easy to declare certain religious communities as being getting astray and put them into "order." However, the question is: can all groups different from or opposite to mainstream be considered being deviants and must they be put into order? Does the "order" mean the same as the extinction of them? What about remote communities that anthropologists and sociologists prefer to call indigenous people who believe in animism and dynamism? Should they be destroyed? But who have determined the criteria for dynamists and animists? Is it not that the criteria were set up by the adherents of Abrahamic religions or even by Muslims only? As we know, the terms revealed and worldly religions were coined by Muslims to distinguish themselves from the others. To further discuss this issue, I will focus on the cases of Ahmadiyah and Al Qiyadah Islamiyah which were declared by the MUI as deviant groups and led to social violence.
C. Fatwa That Caused Public Anarchy
The cases of the Ahmadiyah and Al Qiyadah Al Islamiyah have been controversial groups in current Indonesia's religious life. The Ahmadiyah is the most everlastingly debated for this group has existed since the 1950-s. In addition to that, it was a legitimated group since its first establishment in Indonesia. Since the issuance of MUI's fatwa, the Ahmadiyah in Indonesia has become a target of condemnation. The contribution of its members since the formation of this country till the present has never been reckoned. This is an irony since the fatwa Tenggara Barat is ample evidence for the anarchical consequences of the fatwa.
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The condemnation of religious communities poses a number of questions.
First is that there are diverse opinions among Muslims as to who could be called deviated (or not deviated), and who has the right to make such a judgment. Is it that they who differ from the majority in rituals and believes could be named so?
Is it better to say that we must respect our differences? The next question is whether the condemnation is part of discrimination over a certain group even when they really have followers, leaders, references and rituals in dealing with their religious practice. This is a serious problem for the MUI and its advocates who easily declare the others as being heretic. They seem to underrate structural, cultural and religious discriminations occurring in Indonesia. They pay less attention to the importance of creating the mutual respect among civilians, civil religion as a civil right, and a respected civic right.
Thirdly, the problem concerns whether it is possible for a religious institution to become a guardian for all religious groups. This is the urgent task of such religious institutions as the MUI more than only issuing fatwas which could lead to public violence, suspicion, and hatred, not only culturally but politically as well. The effect of such a fatwa issuance is even more destructive than the emergence of 'deviated' sects for it could easily trigger a wider anarchy. Apart from that, it will turn out to be a political and religious tribalism. In this respect, it is significant to understand why the MUI could more easily issue fatwas to the new communities much more than to the established religious institutions which claim to be the guardians of the umma (Muslim community)'s faith. hidden opposition. A civil community will oppose when the normal condition is unbearable and could not be tolerated. This is the root of civil rebellions in a country.
14 As a plural country, Indonesia has diverse religious traditions, ethnics, and social groups. The state's failure to maintain this diversity will lead Indonesia to the loss of her national richness and strength. Moreover, the failure will cause political homogenisation and the scapegoat of certain communities for being not subjected to the will of the political regime. The state feels necessary to oppress for anticipating their potent danger. Nevertheless the state is not really aware that they will oppose some day. 
E. The Failure of Islamic Promulgation
In addition to the failure of the state, the emergence of new religious communities and new prophets was inseparable from the failure of Islamic promulgation (dakwah) either by organizations or individuals to enlighten
Muslims. This is because the promulgation was to indoctrinate rather than to educate. Taking this into consideration, Islamic organisations such as the Muhammadiyah, the NU (Nahdlatul Ulama), and the like should be reinvigorated so as not to create political segregation which divides Muslim community In such a condition, the ummah mistrust in them and could easily accuse other communities different from them of getting astray and deviated from "pure"
Islam. Suspicion has become spread among them. They could not think rationally to face their problems. Have we ever thought that the uproars in Tasikmalaya
West Java suffered the Rp 5 billion as the result of damages by certain Muslim groups that claimed to be the truest?
F. Conclusion
In the above discussion, as a matter of fact I would like to stress that the emergence of the condemned communities took place all of sudden but as the result of preceding processes. These processes could be politic, economic or religious. The state therefore must make a self-correction in serving its citizens, whether equality or discrimination it has made. In other words, has the state given an equal public space for all citizens in such a way that they have the equal right to express their aspiration without any discrimination? Otherwise, the state has made a politic of discrimination which contradicts the substantial democracy and the principles of public freedom.
Apart from that, we should think about how religious elites did participate in educating people. Did they use the elegant methods by providing free alternatives to them or one way and monolithic interpretation giving no room for dialog? As far as our topic is concerned, only God can make an ultimate judgment on
